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 The interpretation of Paul’s statement that Christ is the τε'λος of the Law in Rom 

10:4 remains one of the more controversial in NT exegesis.1  Is Paul saying that Christ 

is the “termination” or “goal” of the Mosaic Law, or both?  In what follows we shall 

present a new argument for the interpretation that Christ is the termination rather than 

the goal, purpose, climax, or culmination of the Law as the way to righteousness before 

God.  After examining Paul’s statement in Rom 10:4 in itself, we shall consider the 

antecedent context in 9:30-10:3 and then the subsequent context in 10:5-8.  In addition 

to keeping in mind the overall rhetorical tone and thrust of Paul’s statements in 9:30-

10:8, a more detailed consideration of Paul’s very creative and clever use of OT texts 

from the Law in 10:5-8 provides the key to our new argument.  

I. Romans 10:4

 We translate Rom 10:4 as follows:  “For Christ is the termination (τε'λος) of the 

Law so that righteousness is for all who believe.”  The key Greek word here is τε'λος, 

which possesses an ambiguity similar to its English equivalent, “end.”  Does it mean 

“end” in the sense of termination or cessation, or “end” in the sense of goal, purpose, 

fulfillment, or result?2  Lexically, either or perhaps both are possible, so that as always 

the context is decisive.  Even if, as some maintain, τε'λος normally means goal in Paul, 

the context must finally determine what it means in each case.3  

 As we hope to demonstrate, the context demands that in 10:4 τε'λος means 

“termination” only without any connotation of “goal,” “purpose,” “fulfillment,” 

“completion,” “climax,” “consummation,” or “culmination.”4  Any such connotations would 

actually defeat Paul’s rhetorical purpose.  The context allows us to fill in what is implied 

in the above translation as follows:  “For Christ is the termination of the Law (as Israel’s 

way of seeking to attain righteousness before God by doing its works) so that 



righteousness is (now) for all who believe (in the Christ whom God has raised from the 

dead and established as Lord).”  

 That Christ is the termination of the Law is a limited and ultimately positive 

statement with regard to the Law.  It means that God has brought an end to the futile 

attempt to attain righteousness with God by doing the works of the Law (cf. 2:13; 3:19-

20; 7:7-12).  It does not mean that the Law has been abrogated or rendered totally 

useless.  The Law is still valid as a way for Christians to live an upright and moral life in 

accord with God’s Spirit.  Indeed, as Paul insisted previously, we do not nullify the Law 

through faith, “on the contrary, we uphold the Law” (3:31).  Those who have been made 

righteous by faith and have thus received the holy Spirit are now able to fulfill the 

requirements of the Law (8:4), and by loving one another Christians fulfill the Law (13:8-

10).5  Thus, the law retains its role as a code of moral behavior, but loses its role as a 

way of attaining righteousness with God.  

 That Christ is the termination of the Law as the way of attaining righteousness 

before God by doing the works of the Law does not contradict Paul’s previous 

statement that the righteousness of God has been attested (µαρτυρουµε'νη) by the Law 

and the Prophets (3:21).  Paul illustrates one of the ways the Law attests to or bears 

witness to the righteousness of God by citing from that part of scripture known as “the 

Law” the example of Abraham, who was made righteous not by works but by faith:  

“Abraham believed God and it was reckoned to him as righteousness” (Gen 15:6 in 

Rom 4:3).  And from “the Prophets” David in Ps 32:1-2 pronounces the blessing of 

forgiveness on the person to whom God reckons righteousness apart from works (Rom 

4:6-8).6  

 That Christ is the termination of the Law, which contains the word of God, does 

not in any way thwart Paul’s thesis statement and superscription for his argument in 

Rom 9-11, namely, that “it is not as if the word of God has failed!” (9:6).  Indeed, as we 

hope to demonstrate, Paul’s use of the scriptural word of God from the Law itself in 
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10:5-8 confirms that it is in accord with God’s word in the Law that Christ is the 

termination of the Law as the way to righteousness.  

II. Antecedent Context: Romans 9:30-10:3

 Romans 10:4 occurs within the broader context of Rom 9-11, in which Paul 

focuses upon the problem that his fellow Israelites in general have not believed in what 

God has done in the Christ event.  After sharing with his Roman audience his deep 

concern for his fellow unbelieving Israelites (9:1-5), Paul assures his audience that the 

word of God, the basis for their own faith and hope, has not failed with regard to Israel 

(9:6-29).  Paul then shifts the vantage point of his rhetorical strategy.  Whereas he 

previously invited his audience to consider the problem of unbelieving Israel primarily 

from the side of God (9:6-29), in 9:30-10:21 he bids them to ponder the same problem 

primarily from the side of Israel.  Paul’s rhetorical purpose in 9:30-10:21 is not just to 

document the fact of Israel’s stubborn unbelief but to demonstrate that faith is still 

eminently available to Israel.  Everything they need to turn and submit themselves in 

faith to the gospel about Christ is patiently awaiting them.  Romans 10:4, then, is part of 

Paul’s rhetorical strategy to impart to his audience the hope that all Israel will eventually 

believe and be saved (11:26).7  

A. Romans 9:30-33

 Paul begins this new section (9:30-10:21) by employing the metaphor of running 

in pursuit of a goal to place an ironic contrast before his audience:  “What then shall we 

say?  Gentiles who did not pursue righteousness have attained righteousness, indeed 

the righteousness from faith; but Israel who pursued the Law of righteousness did not 

arrive at the Law!” (9:30-31).8  Surprisingly, Paul concludes the contrast not with an 

expected “Israel did not arrive at righteousness” but “Israel did not arrive at the Law.”  

 Paul’s use of “Law” rather than “righteousness” as the unattained object of 

Israel’s pursuit in 9:31 serves a double purpose in his rhetorical strategy:  1) It leaves 

open the possibility that Israel can still arrive at righteousness, like the Gentiles, from 
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faith.  2) It places the focus on the way of the Law as the problem in Israel’s failure to 

attain righteousness.  Not that the Law in itself is the problem, but the Law poisoned by 

the power of sin (7:7-12).  Israel “did not arrive at the (righteousness that is the object of 

the) Law” because from the works of the Law no human being is made righteous before 

God, for through the Law comes consciousness of sin (3:20).  That Israel did not arrive 

at the Law (νο'µον, 9:31) in their pursuit of righteousness is thus already preparing for 

Paul’s statement that what God has done in Christ is the termination of the Law (νο'µου, 

10:4) as the way to righteousness, so that righteousness is now available for all who 

believe rather than try in vain to do the works of the Law.9  

 In his diatribal style Paul continues with an elliptical statement:  “Why?  Because 

not from faith but as if from works” (9:32a).  From the context the ellipsis is to be filled in 

as follows:  “Why?  Because (Israel sought to attain righteousness) not from faith (in 

Christ) but as if (righteousness could be attained) from (doing the) works (of the Law).”  

Righteousness rather than the Law is the implied topic here because righteousness is 

the main theme and ultimate object of the pursuit/non-pursuit in 9:30-31.10  Israel failed 

to attain righteousness because they did not pursue it from faith but pursued it as if they 

could attain it by doing the works of the Law.  

 In 9:32a Paul is not saying that Israel failed to arrive at the Law of righteousness 

because they tried to fulfill that Law from works rather than from faith.11  Nowhere in 

Romans does Paul talk about fulfilling the Law from faith; rather, faith is always in 

contrast to doing the works of the Law.12  This is most evident in 3:27-28:  “What then 

becomes of boasting?  It is excluded!  Through what ‘Law’ (νο'µου)?  (The Law) of 

works?  No, but through the ‘Law’ of faith (νο'µου πι'στεως).  For we maintain that a 

person is made righteous by faith without works of Law.”  The “Law of faith” clearly does 

not refer to doing the Mosaic Law from faith.  The word “Law” (νο'µος) here, without 

losing its reference to the Torah, is used with the connotation of “principle,” “system,” or 

“dispensation” to contrast it with the Mosaic Law as a system of doing works.13  The 
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failure to realize that Paul is not referring to Israel’s pursuit of the Law from faith in 

9:32a often misleads to the interpretation that in 10:4 Christ is the goal or fulfillment of 

the Law Israel was pursuing from works rather than from faith.  

 There is a second and separate reason why Israel failed to attain the 

righteousness they pursued:  “They stumbled over the stone of stumbling, as it is 

written, ‘Behold, I place in Zion a stone of stumbling and rock of offense, but the one 

who believes in him will not be put to shame’ (Isa 8:14; 28:16)” (9:32b-33).  Since the 

relation between 9:32a and 9:32b is a grammatical asyndeton, it is best not to posit any 

causal relationship either way.14  That Israel failed to attain the righteousness that is the 

object of the Law (9:32a) is not necessarily the cause of nor is it necessarily caused by 

the fact that Israel stumbled over the stone of stumbling (9:32b).  These are two 

different failures whose relationship Paul leaves open at this point by the asyndeton.15  

That the stone and the failure to believe in it/him refers to Christ (rather than the Law) is 

confirmed by the repetition in 10:11 of “the one who believes in him will not be put to 

shame” in a context in which “in him” (ε�π� αυ� τω,̂ ) can only refer to Christ.16  Israel’s 

failure to believe in Christ, then, is a separate failure and mystery in itself for Paul (cf. 

9:1-5).  

 Romans 9:32b-33 epitomizes Paul’s rhetorical strategy in Rom 9-11.  That Israel 

failed to believe in Christ accords with God’s word (cf. 9:6) in scripture (“as it is written,” 

9:33a) and is part of God’s plan (“I [God] place in Zion a stone of stumbling,” 9:33a); the 

rhetorical thrust, however, lies in the final appeal contained in this scriptural quote, 

namely, “but (adversative rather than conjunctive καὶ) the one who believes in him will 

not be put to shame (by God, divine passive)” (9:33b).  In other words, although the 

way to attain righteousness by doing the works of the Law is a dead end, the way of 

attaining righteousness by faith in Christ, even though Israel at this point has stumbled 

over him, is still available to Israel as it is to anyone who believes.17  This explicit appeal 

for Israel to believe (ο�  πιστευ'ων) in Christ in 9:33 thus prepares for and develops into 
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the implicit appeal in 10:4 for all to believe (παντὶ τω,̂  πιστευ'οντι) in the Christ whom 

God has made the termination of the Law, so that righteousness is now for all who 

believe rather than do the works of the Law.  

B. Romans 10:1-3

 After expressing his deep and prayerful desire for Israel’s salvation (10:1) and 

testifying that although Israel has zeal for God, it is not directed by knowledge (10:2), 

Paul, as he further expresses Israel’s failure, develops his contrast and dichotomy 

between the two different ways to righteousness:  “For, not recognizing the 

righteousness of God and seeking to establish their own righteousness,18 they have not 

submitted to the righteousness of God” (10:3).  “The righteousness of God” refers to 

“the righteousness from faith” that the Gentiles have attained without pursuing (9:30).  It 

is the righteousness now available to Israel and to all by believing in Christ (9:33; 10:4).  

“Seeking to establish their own righteousness” refers to Israel’s futile attempt to attain 

righteousness with God by doing the works of the Law (9:31-32).  But Israel’s way of 

trying to attain righteousness through the Law has now become “their own” way rather 

than God’s way.19  Israel has failed to recognize that God has ended “their own” way, 

which was through doing the works of the Law, and brought about a new way of 

attaining righteousness, which is through believing, as Paul explains in 10:4--“For Christ 

is the termination of the Law (as Israel’s way of seeking to attain righteousness before 

God by doing its works) so that righteousness is (now) for all who believe.”  

III. Subsequent Context: Romans 10:5-8

 In Rom 10:5-8 Paul further illustrates why Christ is the termination of the Law as 

the way to righteousness so that righteousness is now for all who believe (10:4).  By 

citing texts from the Law, Paul continues his contrast between the way to righteousness 

through the Law (10:5), which is Israel’s own righteousness (10:3) by doing the works of 

the Law (9:32), and the way to righteousness through faith (10:6-8), which is the 

righteousness of God (10:3).20  
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A. Romans 10:5 and Leviticus 18:1-5

 In Rom 10:5 Paul defines what, according to the Mosaic Law, is essentially 

involved in attaining righteousness through the works of the Law:  “For Moses writes 

about the righteousness from the Law: ‘The person who does them will live by them’ 

(Lev 18:5b).”  Paul presumes that his audience is familiar not only with the scriptural 

quote in itself but with its preceding context in Lev 18:1-5a.21  Paul thus leaves it to his 

audience to determine the referent for the pronoun “them” (αυ� τὰ) in his citation of Lev 

18:5b in Rom 10:5.  The LXX of Lev 18:5 reads:  “You shall observe all my commands 

and all my decrees and you shall do them (αυ� τα' ), which, having done, a person will live 

by them.”22  From their recall of the preceding context of Lev 18:5b the audience knows 

that “doing them” refers to doing all the commands and all the decrees God has given 

to Moses.  And from the preceding context in Romans the audience further links “doing 

them” with doing the “works” of the Law as a way to righteousness (Rom 9:32).  

 The key concept not only of Paul’s citation of Lev 18:5b but of its preceding 

context is that of doing/not doing laws and commandments.  In the LXX of Lev 18:1-5 

God authorizes Moses to reveal to the sons of Israel that “you shall not do” (ου�  

ποιη'σετε) according to the practices of the land of Egypt and “you shall not do” (ου�  

ποιη'σετε) according to the practices of the land of Canaan (18:3).  Rather, “you shall do 

(ποιη'σετε) my decrees” (18:4).  Indeed, “you shall observe all my commands and all my 

decrees and you shall do (ποιη'σετε) them, which, having done (ποιη'σας), a person will 

live by them” (18:5).  Noteworthy is that the LXX of Lev 18:5a has the clause, “and you 

shall do them,” which is lacking in the MT.  Thus, the participle, “having done” (ποιη'σας) 

is even more emphatic in the LXX text.  It not only climaxes four previous occurrences 

of the verb “do” (ποιε'ω) in reference to doing laws and commandments, but 

emphatically reiterates the “doing” of the previous clause--“you shall do them, which, 

having done, a person will live by them” (Lev 18:5b).23  
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 According to the righteousness that is from the Law, a person must actually do 

all the commandments and decrees of God and thus live by them (Rom 10:5).  “Doing” 

is the key word that provides a link not only to Israel’s pursuit of righteousness “from 

works” (9:32) but, as we shall now see, to Paul’s further citation of OT Law texts from 

Deuteronomy in Rom 10:6-8.  

B. Romans 10:6-8 and Deuteronomy 8:17-18; 9:4-6; 30:11-14

 In contrast to what Moses writes about the righteousness from the Law (10:5), 

the personified righteousness from faith says:  “Do not say in your heart (Deut 8:17; 

9:4), ‘Who will ascend into heaven?,’ that is, to bring Christ down; or, ‘Who will descend 

into the abyss?,’ that is, to bring Christ up from the dead.  But what does it say?--‘The 

word is near you, in your mouth and in your heart’ (Deut 30:12-14), that is, the word of 

faith which we  are preaching” (10:6-8).24  The contrast here is not between scriptural 

citations per se--Paul is not trying to demonstrate a contradiction between texts of the 

Law.  Rather, the contrast is between two ways of attaining righteousness--the 

righteousness from the Law and the righteousness from faith, God’s righteousness 

(10:3).25  That the righteousness from faith inserts statements about Christ in quoting 

from the Law in 10:6-8 does not support the interpretation that Christ is the goal or 

culmination of the Law in 10:4.  Rather, as we shall demonstrate, the statements about 

Christ indicate how God in the Christ event has brought an end to the “doing” that is 

required to attain righteousness from the Law, so that righteousness is now for all who 

believe.  

1. Romans 10:6 and Deuteronomy 8:17-18; 9:4-6

 That the warning, “Do not say in your heart,” which introduces the proclamation 

spoken by the righteousness of faith in Rom 10:6-8 occurs in the LXX only in Deut 8:17 

and 9:4 enhances the audience’s recall not only of these two texts but of their closely 

associated contexts.26  Taken together, Deut 8:17 and 9:4 and their contexts persuade 

the people of Israel to turn away from a focus on what they themselves have done and 
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their own righteousness to what God has done for them in establishing his covenantal 

righteousness.  

 The LXX of Deut 8:17-18 reads:  

 17 Do not say in your heart, “My strength and the power of my hand did for me 

this great mighty deed.”  18 But remember the Lord your God, that he gives you 

strength to do a mighty deed, in order that he may establish his covenant, which the 

Lord swore to your fathers, as today.  

 And the LXX of Deut 9:4-6 reads:  

 4 Do not say in your heart when the Lord your God destroys these nations from 

your face, “Because of my righteousness the Lord led me in to inherit this good land.”  

Rather because of the ungodliness of these nations the Lord will destroy them before 

your face.  5 Not because of your righteousness nor because of the holiness of your 

heart may you enter to inherit their land.  Rather because of the ungodliness of these 

nations the Lord will destroy them from your face, in order that he may establish his 

covenant, which he swore to your fathers, to Abraham and to Isaac and to Jacob.  6 

You should know today that not because of your righteousness the Lord your God is 

giving you this good land to inherit, for you are a stiff-necked people.  

 Through the Jewish exegetical procedure known as gezera shava, by which texts 

are linked for mutual interpretation through words they have in common, Deut 8:17-18 

can be linked to 9:4-6 for mutual interpretation especially by the statements, “Do not 

say in your heart” (µὴ ει»πη, ς ε�ν τη,̂  καρδι'α,  σου in 8:17 and 9:4), and, “in order that he 

may establish his covenant” (καὶ ι« να στη'ση,  τὴν διαθη'κην αυ� του̂ in 8:18 and 9:5), that 

they have in common.27  The combination of Deut 8:17-18 and 9:4-6, both introduced 

with the same words of warning that introduce the scriptural proclamation by the 

personified righteousness from faith in Rom 10:6, express the same contrast between 

Israel’s own righteousness based on doing and the righteousness of God with which 

Paul is concerned in Rom 9:30-10:13.  
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 What the people of Israel are not to say in their heart in Deut 8:17, “My strength 

and the power of my hand did for me this great mighty deed,” is paralleled by what they 

are not to say in their heart in 9:4, “Because of my righteousness the Lord led me in to 

inherit this good land.”  Through the gezera shava Israel’s “doing” (ε�ποι'ησε'ν, 8:17) of 

this great mighty deed that God enabled her “to do” (ποιη̂σαι, 8:18) is further explained 

as Israel’s own “righteousness” (δικαιοσυ'νας in 9:4, 6; δικαιοσυ'νην in 9:5).28  Thus, 

Israel’s righteousness is a righteousness based upon what they themselves have done.  

 But both Deut 8:17-18 and 9:4-6 are warning the people of Israel not to think that 

they have inherited their land because of their own righteousness through the doing of 

a mighty deed.  Rather, the people of Israel have inherited their land because God has 

given it to them as a gift, in order to establish his covenant, which is synonymous with 

the establishment of his righteousness.29  Thus, Israel is not to ignore God’s 

establishing (στη'ση, , 8:18; 9:5) of his covenantal righteousness and rely upon their own 

righteousness (τὴν δικαιοσυ'νην σου, 9:5).  But this is precisely what Israel has done 

according to Paul in Rom 10:3:  “For, not recognizing the righteousness of God and 

seeking to establish (στη̂σαι) their own righteousness (τὴν ι�δι'αν δικαιοσυ'νην), they have 

not submitted to the righteousness of God.”  

 Recalling both Deut 8:17-18 and 9:4-6, the warning, “Do not say in your heart,” 

spoken by the righteousness from faith in Rom 10:6 prepares Paul’s audience to expect 

assertions whose rhetorical strategy is to persuade Israel to turn away from a reliance 

upon their own righteousness based upon doing and to recognize what God has done 

for them in establishing his own righteousness.  Furthermore, through a gezera shava 

based on the word “do,” the citation of Lev 18:5 in Rom 10:5, “the person who does 

(ποιη'σας) them will live by them,” is linked to Deut 8:17-18, “my strength and the power 

of my hand did (ε�ποι'ησε'ν) for me this great mighty deed...he [God] gives you strength 

to do (ποιη̂σαι) a mighty deed.”  Thus, the warning spoken by the righteousness from 

faith, “Do not say in your heart,” leads Paul’s audience to expect a scriptural 
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proclamation aimed at turning Israel away from the righteousness based on doing the 

works of the Law (Lev 18:5) and toward God’s own righteousness based upon faith 

(Rom 10:4).  

2. Romans 10:6-8 and Deuteronomy 30:11-14

 The warning, “Do not say in your heart,” in Rom 10:6 is followed by a scriptural 

exegesis of Deut 30:11-14, linked to Deut 8:17-18 and 9:4-6 by yet another gezera 

shava based on the phrase, “in your heart” (ε�ν τη,̂  καρδι'α,  σου in Deut 8:17, 9:4, and 

30:14).  Furthermore, Deut 30:11-14 is linked to both Deut 8:17-18 and Lev 18:5 

through a gezera shava based on the word “do” (ε�ποι'ησε'ν and ποιη̂σαι in Deut 8:17-18; 

ποιη'σας in Lev 18:5; ποιη'σοµεν, ποιη'σει, and ποιει̂ν in Deut 30:12-14).  Thus, this 

whole complex of associated texts and contexts from the OT Law in Leviticus and 

Deuteronomy mutually interpret and further explain one another.  

 Although the warning from Deut 8:17 and 9:4 spoken by the righteousness from 

faith in Rom 10:6, “Do not say in your heart,” is not followed by the remainder of either 

Deut 8:17-18 or 9:4-6, what does follow expresses the same basic rhetorical dynamic--

to divert Israel away from their own accomplishments and “doing” (their own 

righteousness) to accept what God has done for them (the righteousness of God).  The 

reason the warning continues with a scriptural exegesis of Deut 30:11-14 is that this 

text contains the same theme as Lev 18:1-5--doing the commandments of the Law.  

Deut 30:11-14 proclaims how close the commandment of the Law is to Israel so that 

they can easily do it.  Noteworthy is the verse that precedes Deut 30:11-14:  “...if you 

listen to the voice of the Lord your God to observe and do (ποιει̂ν) all his 

commandments and his ordinances and his decisions written in the book of this Law...” 

(LXX Deut 30:10; cf. LXX Lev 18:5 and Rom 10:5).  

 The righteousness from faith warns Israel not to say in their heart, “Who will 

ascend into heaven?” (Rom 10:6a).  This question reminds the audience of Deut 30:11-

12 (LXX):  “For this commandment, which I command to you today, is not excessive nor 
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far from you.  It is not in heaven above, (that you should be) saying, ‘Who will ascend 

for us into heaven and will receive it for us?--that on hearing it we might do (it).’”30  But 

the righteousness from faith supplants the statements about Israel receiving, hearing, 

and doing the commandment(s) of the Law with a statement of what God has done in 

the Christ event:  “‘Who will ascend into heaven?,’ that is, to bring Christ down” (Rom 

10:6).31  

 “Who will ascend (α� ναβη'σεται) into heaven?” reminds the audience that Moses 

“ascended” (α� νε'βη) “to the mountain of God” in Exod 19:3 (LXX).  In Exod 19:20 the 

Lord called Moses to the top of the mountain, and Moses “ascended” (ανε'βη).  The 

mountain refers to Mt. Sinai, often associated with heaven in the biblical tradition.32  In 

bringing Christ down from heaven, God has supplanted the commandment of the Law 

that Moses brought down from heaven so that Israel could do (ποιη'σοµεν) it (Deut 

30:12)--in accord with what Moses wrote about the righteousness from the Law, 

namely, that the person who does (ποιη'σας, Lev 18:5) these (commandments of the 

Law) will live by them (Rom 10:5).  In supplanting the commandment(s) with Christ, God 

has thus brought an end to the need to do the works of the Law for righteousness.33  

 The righteousness from faith continues to alert Israel as to what they should not 

say in their heart:  “Or, ‘Who will descend into the abyss?’” (Rom 10:7a).  Within the 

scriptural exegesis this question corresponds to Deut 30:13 (LXX):  “Nor is (the 

commandment) across the sea (that you should be) saying, ‘Who will cross for us to the 

other side of the sea and receive it for us?--so that he will cause it to be heard by us, 

that we may do (it).’”  But the righteousness from faith again supplants the statements 

about Israel receiving, hearing, and doing the commandment(s) of the Law with another 

statement of what God has done in the Christ event:  “‘Who will descend into the 

abyss?,’ that is, to bring Christ up from the dead” (Rom 10:7).  

 The reason crossing the sea (θαλα'σσης, Deut 30:13) has been altered to 

descending into the abyss (α»βυσσον, Rom 10:7) is to make it conform more closely to 
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the Christ event.  There is a precedent for complementing an ascent into heaven 

(α� ναβη'σεται ει�ς τὸν ου� ρανο'ν, 10:6) with a descent into the abyss (καταβη'σεται ει�ς τὴν 

α»βυσσον, 10:7) in the LXX of Ps 106:26:  “They ascended to the heavens and 

descended to the abyss” (α� ναβαι'νουσιν ε« ως τω̂ν ου� ρανω̂ν καὶ καταβαι'νουσιν ε« ως τω̂ν 

α� βυ'σσων).  

 Furthermore, a descent into the sea is associated with a descent into the abyss 

in the Jonah story.  In the LXX of Jonah 2:4-7 Jonah says:  “You have cast me into the 

depth of the heart of the sea (θαλα'σσης)...the abyss (α»βυσσος) has encircled me...I 

have descended (κατε'βην) into the earth...”  There is an exegetical tradition that relates 

Deut 30:13 to Jonah’s descent into the sea:  “Nor is the Law beyond the Great Sea, that 

one should say: ‘Would that we had one like Jonah the prophet who would descend into 

the depths of the Great Sea and bring it up for us, and make us hear the 

commandments that we might do them!’”34  

 Paul may or may not be depending upon his audience’s knowledge of such a 

Jonah tradition.  But at any rate, Paul is asserting that in bringing Christ up from the 

dead, God has supplanted the commandment of the Law that Israel wanted to be 

brought across the sea or up from the abyss so that "we might do (ποιη'σοµεν) it” (Deut 

30:13).  In supplanting the commandment(s) with Christ, the righteousness from faith 

(Rom 10:6) has thus brought an end to “doing” as the way of attaining righteousness 

from the Law in accord with Lev 18:5--that the person who does (ποιη'σας) these 

(commandments of the Law) will live by them (Rom 10:5).  

 After Paul has had the righteousness of faith warn Israel what not to say “in your 

heart” (ε�ν τη,̂  καρδι'α,  σου, 10:6), by way of his diatribal style of inquiry he indicates what 

the righteousness of faith says is already in their heart:  “But what does it (the 

righteousness of faith) say?--‘The word is near you, in your mouth and in your heart (ε�ν 

τη,̂  καρδι'α,  σου),’ that is, the word of faith which we are preaching” (10:8).  Within the 

scriptural exegesis this reminds the audience of Deut 30:14 (LXX):  “The word is very 
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near you, in your mouth and in your heart and in your hands to do (ποιει̂ν) it.”  Paul thus 

transforms the word (ρ� η̂µα) of the commandment (η�  ε�ντολὴ αυ« τη in Deut 30:11) that 

Israel is “to do” into “the word of faith which we are preaching” (Rom 10:8).35  Believing 

now eliminates and replaces the doing (ποιη'σας) of the commandment(s) required by 

Lev 18:5 to attain righteousness with God.  

 There is no idea here of believing being the complement or goal of doing the 

commandment.  In replacing the doing (ποιει̂ν) of the commandment in Deut 30:14, 

Paul is at the same time replacing the doing (ποιη'σας) of the commandment(s) in Lev 

18:5 (linked to Deut 30:11-14 by a gezera shava based on the word “do”) with “the word 

of faith which we are preaching” (Rom 10:8).  That is why what God has done in the 

Christ event terminates rather than fulfills or complements the Law, so that 

righteousness is now for all who believe rather than do the commandments of the Law 

(Rom 10:4).  

III. Conclusion

 A close consideration of the antecedent and subsequent context leads to the 

conclusion that in Rom 10:4 Paul is saying that Christ is the termination rather than the 

goal or fulfillment of the Law as the way of seeking to attain righteousness before God 

by doing its works, so that righteousness is now for all who believe in the Christ whom 

God has raised from the dead.  In his skillful exegetical use of Lev 18:5 in combination 

with Deut 8:17, 9:4, and 30:12-14 in Rom 10:5-8 Paul has replaced the Law’s 

statements about doing its commandments with statements about what God has done 

in the Christ event, the content of the “word of faith” that replaces the word of the 

commandment.36  Paul has thus illustrated how in the Christ event God has eliminated 

and supplanted the doing of the commandments required by the Law for righteousness 

with the word of faith, the believing in Christ, that is the content of the righteousness of 

faith.  For Paul believing in Christ is not the goal or purpose but the alternative to the 

vain attempt to seek righteousness before God by doing the works of the Law.  
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