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In what follows we aim to make a contribution to the significant theme of hope
that pervades Paul’'s Letter to the Romans. More specifically, this article proposes a
much more positive reading of Rom 9:27-29 than is usual. We wish to show the
progression from the hope represented by a “remnant” of Israel in 9:27 to the hope
represented by a “seed” in 9:29. This subtle progression of hope within 9:27-29
functions as a preliminary climax within Rom 9-11. It plays its role in the concerted
thrust toward hope for unbelieving Israel that reaches its ultimate climax in the hope
that “all Israel will be saved!” (11:26).

There are significant points of interpretation deserving a fresh look in each of the
three verses that comprise Rom 9:27-29. First, with regard to 9:27, instead of the usual
translation and understanding, we want to provide a new foundation for an alternative
interpretation that accords better with the grammar, context, and OT background (Isa
10:22-23; Hos 2:1) of this verse. Second, we want to propose a new translation and
interpretation of the perplexing participial pair, cuvteAQV Kai cuvTéuvwy, as a key to a
better understanding of 9:28 as a confirmation of 9:27. Third, we want to investigate
the neglected significance of the use of the first person plural to refer to the yet
unbelieving, non-remnant part of the people of Israel in 9:29 as a key to unlocking the
rhetorical function of this climactic verse. Finally and overall, we hope to demonstrate
the significance of the subtle rhetorical progression from the “remnant” (UTTOA€IYpQ) in
9:27 to the “seed” (omépua) in 9:29 within Paul’'s expression of hope for unbelieving
Israel.

Before examining each of these three verses in detail, it will be helpful briefly to
locate their context within Romans. Most scholars rightly consider Rom 9:6-29 to be a

distinct literary-rhetorical unit within Paul’s intriguing scriptural argumentation in Rom 9-



11. In 9:6-29 Paul invites his audience to consider the serious problem of unbelieving
Israel (9:1-5) primarily from the side of God and God'’s plan of salvation. Paul’s opening
thrust in 9:6a, “But it is not as if the word of God has failed!,” serves as the thesis
statement and superscription for the argumentation that follows. The verses in 9:27-29,
therefore, function as a preliminary climactic confirmation that God’s scriptural word of
promise has not failed with regard to the unbelieving people of Israel.’

With regard to the more immediate context, the sub-unit of 9:27-29 follows upon
Paul's combined quotation of Hos 2:25, 1 in 9:24-26 to argue provocatively that the
people of God is now composed of both (Christ-believing) Jews and Gentiles: “We are
those whom he thus called not only from the Jews but also from the Gentiles, as indeed
he says in Hosea, ‘| will call what was not my people “my people” and her who was not
beloved “beloved.” And it will be in the place where it was said to them, “You are not
my people,” there they will be called sons of the living God.™? But in 9:27-29 Paul turns
his attention from believing Jews and Gentiles back to unbelieving Israel, his main
concern (9:1-5), as he concludes the unit with two quotations primarily from Isaiah.?
“But Isaiah cries out on behalf of Israel” introduces a quotation from Isa 10:22-23
(combined with Hos 2:1) in Rom 9:27-28, and “as Isaiah has foretold” introduces a
quotation from Isa 1:9 in Rom 9:29.

I. Romans 9:27: God’s Word of Promise That a Remnant Will Be Saved

The NRSV version of 9:27 is typical of the way that the majority of recent
translators and commentators understand this verse: “And Isaiah cries out concerning
Israel, ‘Though the number of the children of Israel were like the sand of the sea, only a
remnant of them will be saved.” Such translations not only mistranslate the preposition
Uttép in 9:27a as “concerning” or “about” Israel rather than the more contextually
preferable “on behalf of” Israel, but they also misconstrue the protasis of the Isaian

quote as a concessive clause and add an “only” (lacking in the Greek) to the apodosis.



They thus interpret 9:27 as an expression of judgment on Israel that limits the number
of believers to “only” a remnant.*

The protasis of the Isaian quote in 9:27, however, should be construed as a
conditional rather than concessive clause, so that if any word is to be added to the
apodosis, it would be “surely” and/or “at least” rather than “only.” Thus a more accurate
translation of 9:27 would be: “But Isaiah cries out on behalf of Israel: ‘If the number of
the sons of Israel be as the sand of the sea, (surely, at least) a remnant will be saved!”
Rather than a limiting judgment on Israel, then, 9:27 expresses the hope that, based on
God’s word of promise, a remnant of presently unbelieving Israel will come to believe
and be saved.® Let us now substantiate this interpretation.

A. Romans 9:27a: But Isaiah Cries Out on Behalf of Israel

A consideration of each word in 9:27a is necessary to understand fully the
meaning and function of this clause in Paul’s argument. First, the word &€ should be
given its full weight as an adversative particle expressing a contrast rather than a simple
connective with what was stated in 9:24-26.° It indicates that in contrast to what Hosea
says about the people of God being called from both Christ-believing Jews and
Gentiles, Isaiah cries out on behalf of still unbelieving Israel. The contrastive sense of
0¢ thus accords with the shift in focus from Jewish and gentile believers in 9:24-26 on
the one hand to yet unbelieving Israel in 9:27-29 on the other hand, Paul’'s main
concern throughout Rom 9-11 (cf. 9:1-5).7

Second, that Paul quotes from “Isaiah,” spokesman of the prophetic word of
God, is intended to further his salvation-historical thesis that “it is not as if the word of
God has failed!” (9:6a).2 That the prophet Isaiah “cries out” (kpalgl) expresses a
particularly intense and urgent prophetic proclamation, inspired by God’s Spirit.° The
only other occurrence of this verb in Romans was in 8:15 (cf. Gal 4:6), where it
expressed the prayerful crying out of Christians: “For you did not receive a spirit of

slavery reverting you back into fear but you received a spirit of sonship by which we cry



out (kpGlouev), ‘Abba! Father!” Perhaps Paul's Roman audience is to carry over this
prayerful connotation of kpalw from 8:15 to the “crying out” of Isaiah in 9:27a.'° If so, it
would contribute to our interpretation that Isaiah is crying out “on behalf of” rather than
merely “concerning” or “about” Israel."!

Third, in contrast to most translations, which take the preposition UTrép in 9:27a
as the equivalent of 1repi and thus translate as “concerning” or “about” Israel, utrép here
has its ordinary sense of “on behalf of” or “in favor of” or “for the sake of” when used in
reference to persons in the genitive case.’? In every other such occurrence of Utrép
used in reference to persons in Romans it has its normal meaning of “on behalf of” (see
5:6, 7, 8; 8:27, 31, 32, 34; 9:3; 10:1; 14:15; 15:30; 16:4)."® The burden of proof lies
heavily upon those who would see its occurrence in 9:27a as the only exception to this
consistent usage. The reason most nevertheless translate UTrép as if it were Trepi is
undoubtedly to make it accord with their interpretation of the Isaian citation in 9:27b as
a negative judgment “concerning” or “about” Israel rather than a positive, prophetic
proclamation “on behalf of” Israel.’

Fourth, it is imperative to recognize that in 9:27a Isaiah is crying out not
concerning the small number of Christ-believing “Jews” who are now part of God’s new
people along with Christ-believing Gentiles (9:24-26), but on behalf of presently
unbelieving “Israel.” Indeed, throughout all of Romans there is no instance where the
term “Israelite” (9:4) or “Israel”’ (9:6, 27, 31; 10:19, 21; 11:2, 7, 25, 26) ever refers to a
Christ-believing Jew. The burden of proof again lies heavily upon those who would see
“Israel” in 9:27a as the only exception to this consistent usage. In Romans Paul always
employs the term “Israel” in reference to those Jews who have not yet believed in
Christ.

B. Romans 9:27b: The Combined Citation of Isaiah 10:22a and Hosea 2:1a

The grammatical foundation for translating the protasis of the Isaian quote in

9:27b as a concessive clause referring to the past or present rather than a conditional



clause referring to the future is very questionable. When the conditional particle €év is
employed with a verb in the subjunctive mood, as we have here, it usually refers to a
future eventuality “to designate what is expected to occur under certain circumstances
from a given standpoint in the present: ‘if, as is to be expected...”'® In our case what is
assumed to occur in the future is expressed by the subjunctive of the Greek verb “to be”
(R): “If (as is to be expected) the number of the sons of Israel be (in the future) as the
sand of the sea...”’

When the conjunction €av introduces a concessive clause (“even if,” “but if,”

“although,” “though”), it is usually followed by particles, such as kai or 8¢ kai.!” But that
is not what we have in 9:27b. Furthermore, as already mentioned, there is no warrant
for adding a limiting “only,” which is lacking in the Greek text, to the apodosis (“only a
remnant will be saved”). Grammatically, then, the Isaian quote in 9:27b is best
translated and understood as an eventual conditional sentence expressing the hope
that if, as is to be expected in accord with God’s promise that the sons of Israel (who
presently do not yet believe in Christ) will be as numerous as the sand of the sea, then
surely, at least a remnant of this great number will be saved in the future by eventually
coming to believe in Christ. To appreciate the rhetorical progression it is crucial to
realize that in 9:24-26 Paul is referring to present believers “from the Jews,” while in
9:27-29 he is referring to those among “Israel” who presently do not believe, a remnant

of whom “will be saved” in the future.

1. Isaiah 10:22a

One of the reasons so many translate and understand Rom 9:27b in a
concessive sense as expressing a judgment that limits the number to be saved among
Israel to “only” a remnant is that the quote from Isa 10:22a in 9:27b is commonly
translated and understood in this way. But a close consideration of the grammar and
context of both the MT and the LXX of Isa 10:22a reveals that this verse expresses not

a destructive judgment on Israel but a promising hope represented by a remnant.®



The NRSV renders the MT of Isa 10:22 as follows: “For though your people
Israel were like the sand of the sea, only a remnant of them will return. Destruction is
decreed, overflowing with righteousness.” This is typical of the way the first sentence of
this verse is commonly misunderstood, namely, in a concessive sense as an
expression of a threatening judgment that diminishes Israel to “only” a remnant.’® But,
as we will see, it should be understood rather as an assuring, if somewhat somber,
promise of hope with regard to Israel.

The compound Hebrew conjunction nx '3 here introduces not a concessive
clause (“For though...”) but a proposition of affirmation (“For if...”) expressing a strong
sense of assurance.?’ There is no grammatical warrant for adding to the apodosis the
limiting word “only,” which is lacking in the MT.?' Hence, the first sentence in the MT of
Isa 10:22 should be translated more accurately: “For if your people Israel will be like
the sand of the sea, a remnant of them will return.”

The LXX of Isa 10:22a renders the Hebrew conjunction nx '3 as kai €av, which
can likewise be translated, “for if.” As noted above, the kai usually follows rather than
precedes £¢4v when it has the concessive meaning. But Paul in Rom 9:27b has
eliminated the kai altogether and begins his quote simply with £év, “if,” to introduce an
eventual conditional clause about what is expected to happen in the future.??

The strong statement of assurance about the future in Isa 10:22a, based on
God’s promise to Abraham that his descendants would be as numerous “as the sand
on the seashore” (Gen 22:17), thus bolsters the expression of hope represented by a
returning remnant in the immediately preceding verses in 10:20-21: “On that day the
remnant of Israel and the survivors of the house of Jacob will no more lean on the one
who struck them, but will lean on the Lord, the Holy One of Israel, in truth. A remnant
will return, the remnant of Jacob, to the mighty God” (NRSV).

There are no grammatical connectives linking the second sentence in the MT of

Isa 10:22, “Destruction is decreed, overflowing with righteousness,” with the first



sentence.?® It is rather a new sentence with a new subject. It is directed, then, not, as
it may appear on first glance, at Israel but rather at Assyria. This is confirmed by the
verses that immediately follow in 10:23-27:
23 For the Lord God of hosts will make a full end, as decreed, in all the earth.
24 Therefore thus says the Lord God of hosts: O my people, who live in
Zion, do not be afraid of the Assyrians when they beat you with a rod and lift up
their staff against you as the Egyptians did. 25 For in a very little while my
indignation will come to an end, and my anger will be directed to their
destruction. 26 The Lord of hosts will wield a whip against them, as when he
struck Midian at the rock of Oreb; his staff will be over the sea, and he will lift it
as he did in Egypt. 27 On that day his burden will be removed from your
shoulder, and his yoke will be destroyed from your neck” (NRSV).
The immediately following context makes it very clear that the “destruction” that
is decreed in 10:22b refers to the destruction of the Assyrian oppressors of Israel:
“their destruction” in v. 25; “his yoke will be destroyed” in v. 27.?* In Rom 9:27b, then,
Paul is quoting Isa 10:22a in accord with its original and true meaning in both the Greek
and Hebrew versions, namely, as an expression not of a destruction diminishing Israel
to “only” a remnant, but of hope for the future represented by a remnant that will surely
issue from Israel, based on God’s word of promise that the descendants of Israel will be
as numerous as the sand on the shore of the sea.

2. Hosea 2:1a

In his primarily Isaian quotation in Rom 9:27b Paul replaces “the people of Israel
(6 Aadg ‘lopanA) in Isa 10:22a with “the number of the sons of Israel” (0 apiBuoOg TV
vidv lopanA) from Hos 2:1a. This Hosean text lies close at hand for Paul, as he has
just utilized Hos 2:1b in Rom 9:25-26 to refer to the believing Jews and Gentiles who
now compose God’s people (Aad¢ pou, 9:26).2° But what especially facilitates the

connection between Isa 10:22a and Hos 2:1a is the Jewish exegetical procedure known



as gezera shava, by which texts are linked for mutual interpretation through words they

have in common. Isa 10:22a and Hos 2:1a can be brought together for mutual
interpretation especially via the simile “as the sand of the sea” (wg | duuog TAg
BaAGoong) that they have in common.?®

One of the reasons Paul replaces “the people of Israel” in Isa 10:22a with “the
number of the sons of Israel” from Hos 2:1a is to avoid confusion in view of the
expressions of “my people” in Rom 9:25-26 to refer to believing Jews and Gentiles
rather than to unbelieving “Israel,” his focus in 9:27-29.2” But there is another, more
positive reason for this Pauline substitution. Paul employs the term “number” (&p1Bu6c)
rather than “people” (Aadg) here to reinforce the significance of the simile, “as the sand
of the sea,” as an expression of the vast, uncountable number of descendants God has

promised for Israel. Through the gezera shava that links Isa 10:22a to Hos 2:1a for

mutual interpretation, the whole of Hos 2:1a resonates in the ears of Paul’s audience:
“And the number of the sons of Israel were as the sand of the sea, which will be neither
measured nor numbered.” In other words, the term “number” intensifies the
significance of the simile of the sand as an expression of God’s word of promise about
how numerous will be the descendants of Israel.

3. “As the sand of the sea”: God’s word of promise

The neglected significance of the simile of the sand as an expression of God’s
word of promise for an uncountable number of future descendants for Israel may be the
main reason both Isa 10:22 and Rom 9:27 are so often misunderstood. This simile
recalls the variously repeated expressions of God’s promise to Abraham of innumerable
descendants--as innumerable as the “sand” (Gupog) of the earth or of the sea(shore).

In Gen 16:13 God promises Abraham, “I will make your seed as the sand of the earth,"
and in Gen 22:17, “I will greatly multiply your seed as the stars of the heaven and as the
sand that is beside the shore of the sea.” In Gen 28:14 God repeats this word of

promise to Jacob, “your seed will be as the sand of the earth” (“sea” in the Alexandrian



codex), and in Gen 32:12 (32:13 in the LXX), “I will establish your seed as the sand of
the sea.”®

The significance of the simile of the sand as an allusion to God’s word of
promise for innumerable descendants for Israel in the future intensifies Paul’s
combination of Isa 10:22a and Hos 2:1a in Rom 9:27b as a prophetic expression of
God’s word of promise. This allusion to God’s word of promise to Abraham and Jacob
reinforces the certainty of the hope that surely, at least a remnant of presently
unbelieving Israel will be saved, if God has long ago and repeatedly promised that the
descendants of Israel will be as the sand of the sea. Furthermore, the sand simile
imparts a double dimension to Rom 9:27b as an expression of the word of God’s
promise. Not only is Paul quoting the prophet Isaiah as a proclamation of God’s word
of promise regarding unbelieving Israel, but the Isaian quote itself reverberates with
God’s previous word of promise to Abraham and Jacob. The combination of Isa 10:22a
with Hos 2:1a via the simile of the sand, then, greatly enhances the value of Rom 9:27
to demonstrate Paul’s main thesis throughout Rom 9-11--“But it is not as if the word of
God has failed!” (9:6a).
II. Romans 9:28: A Word Definitively Decided the Lord Will Accomplish

The conjunction yap, “for,” indicates that the statement in 9:28 is to be
understood as a further confirmation of the prophetic proclamation in 9:27 of God’s
word of promise expressing the hope that surely, at least a remnant of presently
unbelieving Israel will come to believe and be saved.?° But the precise meaning of the
continuation of the Isaian quote in 9:28 is quite difficult and greatly disputed. What
must be determined is the meaning and reference of not only the initial term Adyov but
also the perplexing participial pair, cuvTeAQV Kai ouvTéuvwy.*°

A. Meaning and Reference of Adyov in Rom 9:28

For Paul as for the LXX the Greek term Abyov, “word” (which replaces the

Hebrew term |i*73, “destruction” in the MT), from Isa 10:22b in Rom 9:28 refers to the
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word of God’s promise to which 9:27 has just alluded, namely, that the descendants of
Israel will be as numerous as the sand of the sea. This corresponds to the first two
uses of Abyog in Rom 9:6-29. In 9:6a it refers to the word of God: “For it is not as if the
word of God (6 Adyog 100 B£00) has failed!” And in 9:9 it refers to the word of (God’s)
promise: “For this is the word (6 Adyocg) of promise (¢TrayyeAiag): ‘At this time | will
return and Sarah will have a son’ (Gen 18:10, 14).” Thus, just as Adyog in 9:9 refers to
God’s word of promise in Genesis regarding Abraham and Sarah’s first descendant, so
Aobyov in 9:28 refers to God’s word of promise in Genesis regarding Abraham’s
numerous future descendants (Gen 16:13; 22:17; 28:14; 32:12). The term Abyov in
9:28, then, means “word” and refers not, as it is understood by some, to a sentence of
judgment, but to God’s word of promise as quoted by the prophet Isaiah.®

B. Meaning and Reference of ouvreA@Wv Kai cuvtéuvwy in Rom 9:28

To decipher the precise meaning of the confounding couplet, cuvteAQ@v Kkai
ouvtéuvwy, in Rom 9:28 we begin by establishing the grammatical direct object to
which this participial pair refers. Some take the object of these dual participles to be
“Israel” or the “remnant” from Israel (9:27) or an unexpressed noun “time” as an implied
object.®? Since the preceding noun Adyov is in the accusative case, it seems rather
clear and grammatically logical to take it as the object of this participial pair, as well as
of the main verb troifoel, “will do” or “will accomplish.”®® But if these perplexing
participles refer to the “word” of God’s promise, what do they mean and how are they
best translated?

To begin to answer that question we need to consider the sources of Paul’s

quotation from Isaiah in Rom 9:28. It is a conflated citation based on a gezera shava

that brings together the LXX versions of Isa 10:22b-23 and 28:22b for mutual
interpretation. We translate the LXX of Isa 10:22b-23 and 28:22b as follows: “For
determining and deciding a word in righteousness, since a word that has been decided

God will do in the whole world” (10:22b-23); and “since deeds that have been
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determined and decided | have heard from the Lord Sabaoth, which he will do on all the
earth” (28:22b). The key terms that these two Isaian texts have in common and that

facilitate the gezera shava are the verbal forms--not only the main verb, “will do”

(Troifoen), but also various forms of our participles. In 10:22b-23 we have the pair of
present active participles “determining and deciding” (cuvteA@v Kai ocuvTéuvwy), as well
as the single perfect passive participle “has been decided” (cuvteTunuévov). And in
28:22b we have the pair of perfect passive participles “have been determined and
decided” (cuvTeTeAsopéva Kai ouvTeTUNuéVa).3

This gezera shava has allowed Paul in Rom 9:28 to replace “God” (6 6€6¢) from

Isa 10:23 with “Lord” (kUpiog) from Isa 28:22b--"from the Lord Sabaoth” (Trapa kupiou
oaBawB) and “in the whole world” (¢v TR} oikoupévn 6An) from Isa 10:23 with “upon the
earth” (&1 TG yfig) from Isa 28:22b--"on all the earth” (£11i Tdoav TAv yAv).*° In
addition, Paul has eliminated from Isa 10:22b-23 the words, “in righteousness, since a
word that has been decided,” which he apparently considered superfluous, if they were
in his source.® We propose, then, the following translation for Paul’s conflated citation
of Isa 10:22b-23 and 28:22b in Rom 9:28: “For definitively deciding a word, the Lord
will accomplish (it) on the earth.” Let us now justify and explain this translation.

The participial pair, cuvteA@v kai cuvtéuvwy, from the LXX of Isa 10:22b in Rom
9:28 should be understood as a Greek hendiadys that is found also in Isa 28:22b and
Dan 5:27, and that corresponds to a similar Hebrew hendiadys, ny1naI n'73, found in the
MT of Isa 10:23, 28:22 and Dan 9:27.3" The first element of the Hebrew hendiadys is
the gal stative verb n'72, which means basically “be at an end” or “be finished.”® But,
when used in reference to speech, means “finish or fulfill a decision that has been

spoken,” “determine it,” or “make it definitive.”*® The second element of the Hebrew
hendiadys is the niphal participle n¥1n3, which comes from the verb yan, meaning
basically “to cut” or “sharpen.”® But, when used in reference to speech, means “cut” in

the sense of “decree” or “decide.”' Literally, then, the Hebrew pair n¥1n21 n'72 means
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“‘what has been determined and decided” or, as a hendiadys, “what has been
definitively decided.”

The Greek hendiadys, cuvteAQv kai cuvTépvwy, is more lexically even and
alliterative than its Hebrew counterpart. Both elements of the Greek hendiadys are
present active participles beginning with the same prefix, the preposition cuv-, which
intensifies the meaning of their verbal roots. So similar are they in sound and
appearance that the only difference between them is that the first participle, cuvteAQyv,
has the letter A where the second, ouvtéuvwy, has the letters pv.

The first Greek present active participle, cuvteAQv, corresponds to the gal stative
Hebrew verb n'73 and thus means, when applied to God’s word (Adyov) as in Isa 10:22b
and Rom 9:28, “determine” or “make definitive” the accomplishment of God’s spoken
word.*? The second Greek present active participle, cuvtéuvwy, corresponds to the
Hebrew niphal participle ny1n3. The roots of both these participles (yan and Téuvw)
mean “to cut” and when referring to speech, especially divine speech, “to decree” or “to
decide.”

A comparison of the LXX and the MT of Isa 10:22b-23 indicates that the Greek
participle ocuvtéuvwy, “deciding,” is the main, dominant member of the hendiadys. In
Isa 10:22b the LXX intensifies the single Hebrew qal passive verb yinn, “it has been
decided,” in the MT by rendering it with the Greek hendiadys, cuvteAQ@v kai GuvTEuVWY,
“definitively deciding.” But in Isa 10:23 the LXX renders the Hebrew hendiadys, n'72
n¥1N)l, “it has been definitively decided,” with the single Greek perfect passive
participle, cuvteTunuévov, “decided.” Similar to its Hebrew counterpart, then, the Greek
pair cuvTeA@V Kai ouvTéuvwy means “determining and deciding” or, as a hendiadys with
ouvtéuvwy as dominant, “definitively deciding.”

Therefore, the Greek participial hendiadys, cuvteAQv kai ocuvTéuvwy, does not
mean “finishing (definitively) and cutting short” (his decree). Nor does it refer to God’s

word of promise that will see fulfillment, but only to a limited degree. Nor does it
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indicate that God’s word of promise will be fulfilled only for a limited Israel--"only” a
remnant. Nor does it indicate God’s shortening the time of his long-suffering.*

As we have seen, the dominant participle of the hendiadys, cuvtéuvwy, means
“cut” not in the sense of “cutting short” either time or the word of God, but “cut” in the
sense of “decide” or “make decisive” with reference to the word of God. Thus, Rom
9:28 should be understood to confirm 9:27 as follows: For definitively deciding a word
(A6yov), namely God’s word of promise that the descendants of Israel will be as
numerous as the sand of the sea, which God has repeatedly stated and thus
“definitively decided” (Gen 16:13; 17:22; 28:14; 32:12; Isa 10:22; Hos 2:1; Dan 3:35-36
[LXX]), God will accomplish this decided word of promise on the earth. That God will
fully accomplish this definitively decided word of promise thus makes even more certain
the further hopeful promise based on it, namely, that surely, at least a remnant of
presently unbelieving Israel will be saved.
[ll. Romans 9:29: A Seed of Hope for the Non-Remnant of Israel

With a second quote from the prophet Isaiah Paul brings not only this sub-unit in
9:27-29 but also the broader rhetorical unit in 9:6-29 to its climactic conclusion. In
Paul’s introduction to the Isaian quote, “And as Isaiah has foretold” (9:29a), he employs
a verb in the perfect tense, Tpocipnkev, which thus means that Isaiah has foretold in

the past and still foretells in the present. This is important, as it indicates that the

following quotation from Isa 1:9, even though it seems to speak of the past, is to be
understood as a presently valid prophetic promise that is foretelling something that will
take place in the future. It points then to a future time, the same time when the
previous prophetic promise from Isaiah that “a remnant will be saved” (Isa 10:22a in
9:27) is fulfilled.*

The quotation from Isa 1:9 in Rom 9:29 corresponds to the LXX and reads: “If
the Lord Sabaoth had not left us a seed, we would have become as Sodom and we

would have been made as Gomorrah.” This Isaian text has been linked by Paul to the
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previous Isaian text from Isa 10:22-23 in Rom 9:27-28 for their mutual interpretation not
only by the word “Lord” (kUp10g) that they have in common, but also by the thematic
connection between the words “remnant” and “seed.”®

This means that through their verbal and thematic connections both Isa 10:22-23
and 1:9 are referring to the same prophetic word of promise that God will accomplish in
the future, namely, that at least a remnant of presently unbelieving Israel will be saved
(Rom 9:27). It further confirms that the quote of Isa 1:9 in Rom 9:29 is about the future;
it has not yet been fulfilled.*” In other words, “if the Lord Sabaoth had not left us a
seed” refers to the same future time when the Lord, definitively deciding his word that
the descendants of Israel will be as numerous as the sand of the sea, will accomplish
(TroiRoel) it on the earth, so that a remnant of Israel will be saved (cwBARoeTal) (Rom
9:27-28). Both the “remnant” (uréAcippa) in 9:27 and the “seed” (oméppa) in 9:29,
then, refer, not to those presently believing “from the Jews” (9:24), but to those in Israel
who are presently unbelieving but will come to believe in the future. Their small number
will then constitute both a “remnant” and a “seed” in relation to still unbelieving Israel.

A. From Remnant to Seed of Hope

Although both “remnant” and “seed” refer to those presently unbelieving
Israelites who will believe in the future, there is a notable difference and progression
from “remnant” in 9:27-28 to “seed” in 9:29.4¢ Whereas “remnant” (UTTOAEIPPO)--
although it occurs within a broader expression of hope in 9:27-28--in itself carries a
negative connotation in terms of a limiting reduction of the great number expressed by
the sand simile, “seed” (oTrépua) is much more positive, promising, and hopeful.*®

Indeed, the audience of Romans will recall that Paul used the term “seed”
previously to refer to the great number of descendants Abraham will have in accord with
God’s word of promise in 4:18: “Against hope in hope he (Abraham) believed that he
would become the father of many nations as it was said to him, “Thus will your seed

(omréppa) be’ (Gen 15:5b).”
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But the audience will especially recall the previous uses of the term “seed” with a
connotation of promise and hope in the more immediate context of 9:6-29, the unit for
which 9:29 serves as the climactic conclusion. In 9:7-9 Paul states: “Nor are all the
children (of Abraham) the seed (oméppa) of Abraham, but, ‘through Isaac there will be
called a seed (oméppa) for you’ (Gen 21:12). This means that it is not the children of
the flesh that are the children of God, but the children of the promise are reckoned as
seed (omépua). For this is the word of promise: ‘At this time | will return and Sarah will
have a son’ (Gen 18:10, 14).”°

That the Lord Sabaoth will leave for “us,” that is, the non-remnant, non-seed, still
unbelieving majority of Israel, a “seed” (ocréppa) means that they will not be utterly
destroyed and wiped off the face of the earth without any descendants, like the
proverbially notorious cities of Sodom and Gomorrah (Gen 19:24-29).%" The “seed,”
that “remnant” that will believe and be saved, will serve not only as the future
descendants of the unbelieving maijority of Israel, but as their “children of the promise,”
since it is “the children of the promise” who are reckoned as “seed” (9:8). As “children

of the promise” (9:8), that is, of God’s “word of promise” (9:9) that has not failed (9:6a),
the “seed” is a seed of promise and hope. It gives the majority of unbelieving Israel (as
well as the audience) at least a glimmer of hope that they themselves (not just their
descendants) will not be utterly lost like Sodom and Gomorrah, but that, somehow,
some way, some day, through the believing “seed” of promise that God has left “for us”
(9:29), they too will come to believe, will be saved (9:27), and will be called sons of the
living God (9:26).

B. Seed of Hope for the Still Unbelieving Non-Remnant of Israel

It remains to determine the identity and rhetorical function of the first person
plural speaker of the quote from Isa 1:9 in Rom 9:29. With its triple occurrence there is
an emphasis upon the first person plural that dominates the Isaian prophetic

proclamation: “If the Lord Sabaoth had not left us (Auiv) a seed, we would have
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become (¢€yevhBnuev) as Sodom and we would have been made (wpoiwBnuev) as
Gomorrah.” But what is the identity of these first person plurals? The “we” in 9:29 is
clearly distinct from the “seed.”? The “seed,” the same as the “remnant” (9:27), refers
to the small number of presently unbelieving Israelites who will believe and be saved in
the future. Thus, the “we” can only refer to the non-seed, non-remnant, vast majority of
still unbelieving Israelites.

That Paul uses a quotation from scripture with a first person plural speaker is
rather unusual and worthy of note. The only other time it occurs in Romans is in the
climactic conclusion of chaps. 5-8 where it refers to the believing Christian community:
“For your sake we are being put to death all the day long; we are regarded as sheep for
the slaughter” (Ps 44:22 in Rom 8:36). In 9:29 the first person plural quotation serves
as the climactic conclusion to the previous scriptural quotes in 9:6-28, in which God
himself (9:7, 9, 12, 13, 15, 17, 25-26) or the prophet (9:27-28) is the speaker. But in
the climax of this section (9:6-29) concerned with the serious problem of unbelieving
Israel (9:1-5), Paul, through a presently valid prophetic quotation from Isaiah, has the
vast majority of unbelieving Israel speak for themselves the promising hope that the
“seed,” the small number who will believe, represents for them: That God will leave “for
us” a seed means that “we” will not become utterly destroyed as Sodom and “we” will
not be made ultimately desolate as Gomorrah. There is still hope, then, even for the
vast majority of unbelieving Israel.

The use of Isa 1:9 in Rom 9:29 with its communal, first person plural speaker
plays a significant role in Paul’s masterful rhetorical strategy to persuade his Roman
audience not only to share his great concern (9:1-5) but also his hope for unbelieving
Israel. Since they are a community of believers, a “we,” Paul’s Roman audience can all
the more easily identify with the “we” in the Isaian quote. In other words, the hope
expressed by the “we” for themselves in 9:29 is also a hope to be shared by Paul’s

audience, whom he is trying to convince that with regard to unbelieving Israel, the word
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of God’s promise has not and will not fail (9:6a). Thus, the subtle but climactic
progression of hope for unbelieving Israel from the “remnant” to the “seed” in 9:27-29
plays a prominent part in the overall progression of hope in Rom 9-11 that culminates in
the hope that “all Israel will be saved!” (11:26).

IV. Conclusion and Summary

In conclusion, we propose that Rom 9:27-29 should be translated and
understood as follows: “But Isaiah cries out on behalf of (not ‘concerning’) Israel (still
unbelieving Israel, not those from the Jews [9:24] who believe in Christ), ‘If the number
of the sons of Israel be (not ‘were’) as the sand of the sea (which they will be in accord
with God’s word of promise in Gen 16:13; 22:17; 28:14; 32:12), surely, at least (not
‘only’) a remnant will be saved! For definitively deciding a word (that Israel will be as
numerous as the sand of the sea), the Lord will accomplish (it) on the earth’ (Isa 10:22-
23; 28:22b; Hos 2:1a). And as Isaiah has foretold (and still foretells), ‘If the Lord
Sabaoth had not left for us (the unbelieving majority of Israel) a seed (the remnant who
will believe and be saved), we would have become as Sodom and we would have been
made as Gomorrah’ (Isa 1:9).”

Keys to this new translation and interpretation are (1) the recognition that “as the
sand of the sea” in 9:27 expresses the word of God’s previous promise about how
numerous Israel will be, issuing in the hope that surely, at least, a remnant will come to
believe and be saved; (2) a new understanding of the perplexing participial pair,
ouvTeAQV Kai ouvTépvwy, as a hendiadys meaning “definitively deciding” and referring
to God’s word in 9:28; (3) the identification and rhetorical significance of the “seed” as
the remnant who will believe and of the “we” as the majority of unbelieving Israel in the
Isaian quote in 9:29; and (4) the progression from the hope expressed by the “remnant”
in 9:27-28 to the hope expressed by the “seed” in 9:29 for still unbelieving Israel and for

Paul’'s Roman audience.
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2
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will be’ like the sand of the sea (Gen 22:17). It is in this sense that (lit.) ‘a remnant among them

will return’. Only is an interpretative addition assuming that remnant is used here in a
threatening sense but this does not suit the reference to the Abrahamic promise” (Motyer’s

emphases).

22 For this and other differences between the LXX of Isa 10:22-23 and Rom 9:27-28, see
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subsequent verses are not disconnected from their surroundings. Verses 24 ff. inform us that the

emphasis on destruction relates not to Israel but to Assyria.”
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schwerlich A6yov zum Objekt haben...” But Koch (Schrift, 149) counters: “Kiinstlich ist auch
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