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 That Jesus was with the wild animals during his testing by Satan in the 

wilderness after his baptism by John occurs within the Synoptic Gospels only in Mark 

1:13.1 This motif is often interpreted to mean that Jesus is living in peaceful, paradisal 

harmony with the wild animals as a new Adam victorious over the temptations of Satan 

in contrast to the original Adam who lost this peaceful relationship with wild animals by 

his disobedience to God.2 The following investigation aims to contribute to an 

alternative interpretation, namely, that this motif, rather than signifying that Jesus is in 

peaceful co-existence with the wild animals as a new Adam, is part of the menacing 

wilderness testing by Satan of Jesus, the antitypical embodiment of Israel, as the 

beloved Son and Servant of God.3 

I. Jesus as a New Adam in Mark 1:12-13? 

 As many have noted, there are several serious problems with an Adam-Jesus 

typology in Mark 1:12-13: Whereas God “drove out” (ε� ξε'βαλεν) Adam from the garden 

after his temptation and disobedience (LXX Gen 3:24), the Spirit “drives out” (ε�κβα' λλει) 

Jesus into the wilderness before he is tested by Satan (Mark 1:12). There is no 

correspondence in the story of Adam in the garden with the “forty days” that Jesus is 

tested by Satan in the wilderness (1:13). And whereas the serpent “seduced” or 

“deceived” (η�πα' τησε'ν) Eve in the lush garden (LXX Gen 3:13), Jesus is “tested” or 

“tempted” (πειραζο'µενος) by Satan in the arid wilderness (Mark 1:13).4 

 In Eden God brought to Adam all the animals, both domestic and wild (Gen 1:24-

31), but Jesus was with only the wild animals (Mark 1:13). For a peaceful subjection of 

the wild animals to Jesus in a restored paradise we would expect to hear that the wild 

animals were with Jesus; but that Jesus was with the wild animals suggests that he was 

the object of their unfriendly threats just as he was the object of Satan’s unfriendly 

  

 1 



testing.5 Indeed, the very term “wild animals” (θηρι'α) “normally suggested evil rather 

than good, fierceness and opposition rather than docility and co-operation.”6 

Furthermore, the function of the “wild animals” seems to be contrasted rather than 

paralleled with the function of the “angels” who were ministering to Jesus (1:13), a motif 

absent from the Eden story. And finally, Jesus is not portrayed as a new or 

eschatological Adam any where else in Mark’s Gospel.7 

II. Chiastic Structure and Meaning of Mark 1:12-13

 The position of the motif of Jesus with the wild animals within the chiastic 

structure of Mark 1:12-13 supports its interpretation as part of and parallel with the 

menacing testing of Jesus by Satan in the wilderness:8 

A   And (καὶ) immediately the Spirit drove him out into the wilderness (v.12)

B   and he was (καὶ η�ν) in the wilderness forty days tested by Satan (v.13a)

BÞ  and he was (καὶ η�ν) with the wild animals (v.13b)

AÞ  but (καὶ) the angels were ministering to him (v.13c) 

 Both the A and the AÞ units of this chiasm are introduced by the conjunction και' 

followed (after an intervening adverb, “immediately” [ευ� θυ'ς], in the A unit) by noun 

subjects from the divine or heavenly realm--“the Spirit” and “the angels” respectively. In 

these parallel units Jesus is the recipient of divine or heavenly activity--driven out into 

the wilderness by God’s Spirit (v. 12) and ministered to by God’s angels (v. 13c) 

respectively. But both the B and the BÞ units are introduced by the conjunction και' 

followed immediately by the verb η�ν, “was,” with Jesus as the implied subject. This 

grammatical parallelism indicates that Jesus’ being with the wild animals in the BÞ unit 

(v. 13b) is a parallel part of his being tested by Satan in the wilderness for forty days in 

the B unit (v. 13a). 

 Furthermore, since in the final AÞ unit of the chiasm the introductory και' is 

followed by a noun subject in contrast to being followed by the verb η�ν, “was,” as in the 

B and BÞ units, it is best translated by an emphatic “but” rather than “and”--“but the 
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angels were ministering to him” (v. 13c).9 In other words, although God’s Spirit drove 

Jesus out into the wilderness in the A unit, and although Jesus was being tested by 

Satan and part of that testing in the wilderness was being with the wild animals in the B 

and BÞ units, nevertheless, God’s angels were ministering to him in the AÞ unit.10 Rather 

than being a parallel part of a paradisal ministry by the angels, then, Jesus’ being with 

the wild animals stands in sharp contrast to his being ministered to by the angels, and is 

rather a parallel part of his being tested by Satan.11 

 Some maintain that the preposition “with” (µετα' ) in the statement that Jesus was 

with the wild animals signifies their subordination to him and his mastery over them--

“that he has somehow subdued them.”12 Appeal for support of this view is made to 

Mark 3:14 where Jesus appointed the twelve apostles that they might be “with” him, to 

5:18 where the man who had been possessed pleaded to be “with” Jesus, and to 14:67 

where Peter is addressed as one who was “with” the Nazarene, Jesus. In none of these 

cases, however, does “with” indicate subordination to or mastery over. Indeed, in 

accord with its normal lexical meaning “with” in these texts simply means being in the 

presence of or associated with Jesus. That Jesus was “with” the wild animals, then, 

means not his mastery over them but his being in the presence of, in association with, 

in the midst of, or among the wild animals within the hostile environment of being tested 

by Satan in the wilderness for forty days.13 

III. Jesus, the Antitype of Israel as the Son and Servant of God 

 The motif of Jesus being with the wild animals as part of his being in the 

wilderness for forty days tested by Satan takes its place within the Marcan theme of 

Jesus as the antitypical embodiment of Israel, the Son and Servant of God. This theme 

is introduced by the scriptural quotation in Mark 1:2-3, and receives further 

development in the scenes of Jesus’ vision after his baptism by John in 1:9-11 and of 

Jesus’ being tested by Satan in 1:12-13. 

A. Mark 1:2-3 and Exod 23:20; Mal 3:1; Isa 40:3 

  3

  



 The one whom the superscription of Mark (1:1) designates “Jesus Christ, Son of 

God” is addressed in Mark 1:2 by God himself, the speaker of the combined quotation 

from Exod 23:20 and Mal 3:1 that is included within a quotation from Isaiah the prophet 

in Mark 1:2-3:14 

Exod 23:20: Behold, I send a messenger before you, to guard (φυλα' ξη,  in LXX; ָשמָרְך_ְ  לִ

in MT) you on the way and to bring you to the land I have prepared for you (LXX).15 

Mal 3:1: Behold, I send my messenger and he will prepare (ε�πιβλε'ψεται in LXX; פִנָּה in 

MT) the way before me, and the Lord whom you seek will suddenly come to his temple. 

Mark 1:2: Behold, I send my messenger before you, who will prepare (κατασκευα'σει) 

your way. 

 In Exod 23:20 the “way” refers to the “exodus” event of the people of Israel, the 

movement or “way” of salvation through which God’s messenger-angel (α»γγελος) 

delivered them from slavery in Egypt and brought them through the wilderness into the 

promised land. In Mal 3:1 the “way” alludes to the salvific coming of God himself into 

the temple to purify the priests (Mal 3:3). Mark 1:2 thus inserts “your way,” the dynamic 

“way” of the constant and continual movement of Jesus to be illustrated in the narrative 

to follow, into the biblical tradition of God’s “way” of salvation, the dynamic process by 

which God acts for the salvation of his people Israel. The “way” of Jesus in Mark 1:2 

thus represents both the “way” of God and of God’s people, Israel.16 

 In Mark 1:2 “your way” refers to the way of Jesus, just designated as “Son (υι�ο'ς) 

of God” in 1:1. In the biblical tradition, especially in Exodus contexts, the people of 

Israel as a whole is also designated as God’s Son. In Exod 4:22 God tells Moses, “You 

shall say to Pharao, ‘Thus says the Lord, “Israel is my first-born son (υι�ὸς in LXX).”’” In 

Deut 1:31 in the wilderness God cares for Israel as any man cares for his son (υι�ὸν in 

LXX). And in Deut 8:5 Moses tells the people of Israel, “as if any man should train his 

son (υι�ὸν in LXX), so the Lord God will train you.” 

  4

  



 In LXX Jer 38:9 God says, “I have become to Israel as a father and Ephraim is 

my first-born.” In LXX Jer 38:20, God says, “a beloved son (υι�ὸς) is Ephraim to me, a 

pleasing child.” In Mal 3:17 God says of the people of Israel, “I will choose them as a 

man chooses his son (υι�ὸν in LXX) who serves him.” In Wis 18:13 when the first-born of 

the Egyptians were destroyed, they acknowledged that the people of Israel was God’s 

son (υι�ὸν). And in Hos 11:1 God says, “When Israel was a child I loved him and out of 

Egypt I called my son (τε'κνα in LXX).”17 The way of Jesus as Son of God in Mark 1:1-2 

thus represents the way of Israel as Son of God in the Exodus event. 

 The wilderness context implicit in the quotation of Exod 23:20 in Mark 1:2 

becomes explicit in the quotation of Isa 40:3 in Mark 1:3: “A voice of one crying out in 

the wilderness: ‘Make ready the way of the Lord, make straight his paths.’” In this 

quotation an anonymous “voice” crying in the wilderness urgently enjoins the people of 

Israel, God’s Son, to prepare for a new Exodus, a new “way” of salvation, the “way” by 

which the Lord God himself will lead his people from exile in Babylon through the 

wilderness and back to their homeland. The “way” and “paths” of the Lord express the 

dynamic process and movement by which God himself saves his people, God’s Son. 

This heralding voice thus sets the stage for the Marcan narrative to demonstrate how 

the Way of the Lord God for a new Exodus as the Way to eschatological salvation (1:3) 

will be accomplished by the Way of Jesus Christ, Son of God, the representative or 

embodiment of the people of Israel as Son of God (1:1-2).18 

 The “voice of one crying out in the wilderness” (1:3) emerges as that of John the 

Baptizer who is “in the wilderness proclaiming a baptism of repentance for the 

forgiveness of sins” (1:4). Although the “wilderness” represented a deserted and hostile 

area with such obstacles as lack of food and water and dangerous wild animals, for 

Israel it served ultimately as a special place of encounter with God and of the 

experience of God’s way of salvation in both the first and second Exodus events.19 By 

going out to John in the wilderness and being baptized by him while confessing their 

  5

  



sins, “all the region of Judea and all the inhabitants of Jerusalem” (1:5), representative 

of Israel as God’s corporate Son, are, in accord with the quotation from Isaiah, making 

ready the salvific way of  the Lord God (1:3). This situation of repentance in the 

wilderness for the forgiveness of sins prepares them for the “stronger one” to come 

after John, the one who will baptize them with the Holy Spirit (1:7-8).20 

B. Mark 1:9-11

 By being baptized in the Jordan by John (1:9), Jesus, Son of God (1:1), indicates 

his solidarity with the sinful situation and repentance of the people of Israel in the 

wilderness (1:4-5) as God’s corporate Son. But after being baptized along with the other 

sons of Israel, Jesus is singled out as a very special son. Indeed, the voice of God that 

earlier addressed Jesus in the Isaian quotation, promising to send a messenger before 

“you” who will prepare “your” way (1:2) as Son of God (1:1), now addresses him directly 

from the heavens, declaring that “You are my beloved Son; with you I am well pleased!” 

(1:11).21 

 1. Isa 63:7-64:8. That God’s Spirit descends upon Jesus as God’s beloved Son 

in a context of the people of Israel repenting and confessing their sins in preparation for 

God’s new Exodus or “way” of salvation recalls for the audience of Mark how God’s 

Spirit descended upon Israel as a son loved by God to guide them on the “way” in a 

new Exodus context of repentance from their sinfulness in straying from God’s “way” in 

Isa 63:7-64:8. 

 In reference to the original Exodus event in Isa 63:9 God “loved” (α� γαπα̂ν in LXX; 

cf. α� γαπητο'ς in Mark 1:11) them, the people of Israel who are his children (63:7-8) and 

invoke him as their “Father” (63:16; 64:7). In 63:14 the “Spirit came down (κατε'βη 

πνευ̂µα in LXX; cf. πνευ̂µα . . . καταβαι̂νον in Mark 1:10) from the Lord and guided them 

on the way (ω� δη'γησεν),” the way on which in the Exodus event (63:11-13) God led 

Israel who had previously disobeyed and provoked the Holy Spirit God had placed in 

them (63:10-11). After they lament in 63:17, “Why have you caused us to stray, Lord, 
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from your way (ο� δου̂ in LXX; cf. ο� δὸν in Mark 1:3)?,” Israel confesses that “we have 

sinned (η� µα'ρτοµεν in LXX), therefore we have been led astray” (64:4) and “you have 

delivered us up because of our sins (α� µαρτι'ας in LXX; cf. Mark 1:5)” (64:6). But Israel 

as a “son” pleads to God, their “Father” (64:7), “Remember not our sins (α� µαρτιω̂ν in 

LXX; cf. Mark 1:4) forever, but look on us for we are all your people” (64:8).22 

 In this Isaian context Israel as God’s beloved son confesses their sins, by which 

they disobeyed and provoked the Holy Spirit, causing them to stray from God’s “way” of 

salvation. Their lamentful plea for God, their Father, not to remember their sins is an 

implicit plea for the descent of God’s Spirit upon them once again to save them from 

their sins and guide them on God’s “way” of salvation. In Mark, after John promised a 

“stronger one” who would baptize with the Holy Spirit (1:8) the people who had 

confessed their sins (1:4-5) to make ready the salvific “way” of the Lord (1:3), the Spirit 

descended upon Jesus as God’s beloved Son (1:10-11). Jesus as God’s beloved Son, 

then, has been given God’s Spirit to guide Israel as God’s sinful Son on God’s new 

Exodus “way” of salvation. 

 2. LXX Jer 38:8-9, 19-20. In LXX Jer 38:8-9 in a new Exodus context in which 

God promises to bring Israel back from exile, God declares that “I will cause them to 

lodge by channels of water on a straight way (ο� δω̂, ) and they will surely not be led 

astray on it, for I have become to Israel as a father and Ephraim is my first-born” (38:9). 

But in 38:19 Israel declares to God that “after my captivity I repented (µετενο'ησα; cf. 

µετανοι'ας in Mark 1:4), and after I knew, I groaned for a day of shame, and I showed 

you that I received reproach from my youth.” Then, in a statement that bears a 

remarkable resemblance to Mark 1:11 but has been largely ignored by Marcan 

scholarship, God declares in 38:20, “A beloved son to me (υι�ὸς α� γαπητὸς . . . ε�µοι'; cf. ο�  

υι�ο'ς µου ο�  α� γαπητο'ς in Mark 1:11) is Ephraim, a pleasing child (παιδι'ον ε�ντρυφω̂ν; cf. 

‘with you I am well pleased’ [ε�ν σοὶ ευ� δο'κησα] in Mark 1:11), for because my words are 
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in him I will surely remember him; therefore I hastened to him; I will surely have mercy 

upon him, says the Lord.”23 

 Here is more background for an Israel-Jesus, rather than an Adam-Jesus, 

typology in Mark’s prologue. As God declared Israel to be his beloved and favored Son 

with a promise of mercy in response to their repentance in LXX Jer 38:19-20, so God 

declares Jesus to be his beloved and favored Son after the people of Israel, including 

Jesus himself, have been baptized with John’s baptism of repentance for the 

forgiveness of sins in Mark 1:4-11. 

 3. Isa 42:1. Another text from a new Exodus context that Mark 1:10-11 is 

commonly seen as alluding to is Isa 42:1, which refers to Israel not as the “son” but 

somewhat similarly as the “servant” (παι̂ς) of God. As God declares Jesus to be “my 

beloved (α� γαπητο'ς) son” in Mark 1:11, so God in Isa 41:8 declares, “But you, Israel, are 

my servant Jacob . . . whom I have loved (η� γα'πησα in LXX).” And in Isa 44:2 God 

declares, “Fear not, my servant Jacob and beloved (η� γαπηµε'νος) Israel whom I have 

chosen.” 

 As God in Mark 1:11 declares to Jesus, “With you I am well pleased (ε�ν σοὶ 

ευ� δο'κησα),” so God in LXX Isa 42:1 declares, “Jacob is my servant, I will help him; 

Israel is my chosen, my soul has accepted (προσεδε'ξατο) him,” and in MT Isa 42:1, 

“Here is my servant whom I uphold, my chosen one with whom my soul is pleased 

 And as the Spirit (πνευ̂µα) descended on Jesus as God’s beloved Son in ”.(רָצְתָה)

Mark 1:10, so in Isa 42:1 God declares concerning Israel, God’s beloved servant, “I 

have put my Spirit (πνευ̂µα' ) upon him.”24 

 The allusion to the Isaian servant of God in Mark 1:10-11 has a threefold 

significance for this investigation. First, as “Son of God” is both a corporate concept 

referring to Israel and an individual concept referring to Jesus, so the Isaian “servant” of 

God is both a corporate and an individual concept. In Isa 42:1 (LXX) and 49:3 the 

“servant” refers to the whole people of Israel, but in Isa 42:6 and 49:6 the “servant” 
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refers to an individual within but distinct from the people of Israel as a whole.25 Thus, 

Jesus as both the individual “Servant” and “Son of God” represents or embodies Israel 

as both the corporate “Servant” and “Son of God.”26 

 Second, the Isaian servant as an individual is empowered with God’s Spirit to act 

for the salvific benefit of the whole people of Israel. In Isa 42:6 God designates the 

servant as “a covenant for a people (γε'νους in LXX; עם in MT),” presumably the people 

of Israel.27 And in Isa 49:5-6 the role of the servant is to regather and establish again 

the dispersed people of Israel. Similarly, Jesus as the individual Servant and beloved 

Son of God is empowered with God’s Spirit to act for the salvific benefit of the people 

who have confessed their sins, been baptized with John’s baptism of repentance for the 

forgiveness of sins (Mark 1:4-5), and are awaiting a baptism with the Holy Spirit from a 

“stronger one” to come after John (1:7-8). 

 Third, the Isaian servant is empowered with God’s Spirit not only on behalf of 

Israel but for the nations of Gentiles. In Isa 42:1 God declares about the servant, “I 

have put my Spirit upon him; he will bring forth justice to the nations (ε»θνεσιν in LXX).” 

“In his name nations (ε»θνη) will hope,” according to LXX Isa 42:4. And the servant “will 

be a light to the nations (ε�θνω̂ν in LXX)” in Isa 42:6 and 49:6.28 This inserts into the 

Marcan prologue the implication that Jesus as the Servant and Son of God has been 

empowered with God’s Spirit to act not only on behalf of Israel but for the nations of 

Gentiles as well. But this implication will not be developed until later in the narrative. 

During his teaching aimed at restoring the Jerusalem temple to its original purpose, 

Jesus quotes Isa 56:7 in Mark 11:17: “My house shall be called a house of prayer for all 

nations (ε»θνεσιν).” And in 13:10 the gospel that Jesus brings is to be preached to all 

nations (ε»θνη).29 

C. Mark 1:12-13

 In Mark 1:12-13 the Spirit that descended upon Jesus as God’s beloved and 

favored Son immediately drives him out into the wilderness where he remained for forty 
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days, tested by Satan. He was with wild animals, but the angels ministered to him. For 

the Marcan audience this is reminiscent of how God led Israel as God’s Son out of 

Egypt and into the wilderness under the guidance of the Spirit (cf. Isa 63:14) for forty 

years for the purpose of training and teaching Israel as a father trains and teaches his 

son--a training and teaching that included being tested or tempted in a wilderness 

where there are wild animals. But throughout this training and teaching God provided 

for and protected Israel as God’s Son, so that this training and teaching ultimately 

results in a beneficial outcome for Israel. Most of the background for this is found in 

Deut 8:1-16. 

 1. Deut 8:1-16. That God’s Spirit “drives out” (ε�κβα' λλει) Jesus as God’s beloved 

Son into the wilderness (ε»ρηµον) in Mark 1:12 recalls how God was the one who “led 

out” (ε� ξαγαγο'ντος) Israel from slavery in Egypt and through “that great and terrible 

wilderness (ε�ρη'µου)” in Deut 8:14-15.30 As Jesus was in the wilderness for “forty” days 

in Mark 1:13, so Israel was in the wilderness for “forty” years in Deut 8:2, 4.31 

 That Jesus was being “tested” or “tempted” (πειραζο'µενος) by Satan in the 

wilderness in Mark 1:13 recalls how God told Israel to remember all the way that the 

Lord God led them in the wilderness in order to “tempt” or “test” (ε�κπειρα'ση,  in LXX; cf. 

πειρα' ζει in LXX Deut 13:4) them to see if they would keep his commandments or not in 

Deut 8:2, 16.32 The reason for this testing was to train and teach Israel as God’s Son, 

according to Deut 8:5 where God says to Israel: “And you shall know in your heart, that 

as if any man should train (παιδευ'σαι in LXX) his son, so the Lord your God will train 

(παιδευ'σει in LXX) you.”33 And according to LXX Deut 32:10 God maintained Israel in 

the wilderness; God led him around and “trained” or “instructed” (ε�παι'δευσεν) him and 

“kept him as the apple of his eye.” As for Israel, so Jesus’ testing in the wilderness is 

part of his training, teaching, instruction, and discipline as God’s beloved Son.34 

 That Jesus “was with the wild animals (θηρι'ων)” in Mark 1:13 as part of his 

testing in the wilderness as God’s beloved Son corresponds to Israel’s instructional and 
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disciplinary testing as God’s Son that also included being with hostile and menacing 

wild animals in the wilderness. In Deut 8:15 God led Israel “through that great and 

terrible wilderness with its biting serpents and scorpions.” After Israel complained as to 

why God and Moses brought them out of Egypt to die in the wilderness, God sent 

deadly serpents among the people, which bit the people so that many of them died in 

Num 21:5-6.35 In LXX Deut 7:22 God describes the wilderness as a place where the 

threat of numerous wild animals would be overwhelming for Israel: “lest the land 

become wilderness and the wild animals (θηρι'α) of the field become too numerous for 

you.”36 And in Ezek 34:5 God promises to destroy evil “wild animals” (θηρι'α in LXX) 

from the land so that Israel may dwell securely in the wilderness.37 

 Although being with hostile wild animals in the wilderness is part of Jesus’ testing 

and training as God’s beloved Son, it ultimately resulted in God’s provision and 

protection of Jesus in the wilderness, as “the angels were ministering to him” in Mark 

1:13. Similarly, Israel’s testing and training as God’s Son results in God ultimately 

benefiting them. In Deut 8:16 God tells Israel how he fed them with manna in the 

wilderness that he might afflict them and “test” (ε�κπειρα'ση,  in LXX) them, but do good to 

them in the end (MT) or in their later days (LXX).38 

 2. LXX Ps 77:19, 24-25; Wis 16:20. That the angels were “ministering” 

(διηκο'νουν) to Jesus in Mark 1:13 can mean that they were serving him with food 

and/or serving him in general, that is, caring for his livelihood.39 Jesus’ being served 

food by the angels would be appropriate in view of the wilderness as a place scarce in 

customary food (cf. 1:4, 6; Dan 4:32-33) and would accord with the way Israel was fed 

by God in the wilderness. In LXX Ps 77:19 Israel questioned whether God will be able 

to prepare a table in the wilderness, and in vv. 24-25 God rained upon them manna to 

eat and gave them bread of heaven; “mortals ate the bread of angels (α� γγε'λων).”40 And 

in Wis 16:20 it is said of God that “you nourished your people with food of angels 

(α� γγε'λων).”41 
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 3. LXX Ps 90:11-13. That the angels were ministering to Jesus in the general 

sense of caring for his livelihood would also be appropriate in view of the danger and 

hostility connoted by his being with wild animals in the wilderness.42 As God’s beloved 

and favored Son (1:11) Jesus would surely qualify as one to whom God promises 

protection from wild animals through the agency of the angels in LXX Ps 90:11-13: “For 

he will command his angels (α� γγε'λοις) concerning you to guard you in all your ways. On 

their hands they will bear you up, so that you will not dash you foot against a stone. You 

will tread on asp and cobra, and lion and dragon you will trample under foot.”43 

 To sum up, that Jesus was baptized with John’s baptism of repentance for the 

forgiveness of sins places him in solidarity with the sinful and repentant situation of his 

people, Israel (Mark 1:4-9), as God’s Son (cf. Isa 63:7-64:8). But Jesus is distinguished 

from this people by being given the Spirit and being declared God’s beloved and 

favored Son by God himself (1:10-11). He is thus the “stronger one” who is able to 

baptize them with the Holy Spirit (1:7-8). Mark 1:12-13 indicates to Mark’s audience 

God’s angelic care and protection for Jesus throughout the forty days of his “testing” 

and thus “training” as God’s Son in the wilderness, just as Israel for forty years was 

“tested” and “trained” as God’s Son in the wilderness. Jesus’ being served by angels 

while he was with wild animals during his testing in the wilderness confirms and 

reinforces for the audience that Jesus is God’s beloved and favored Son and Servant 

empowered with the Spirit to act on behalf of the people of Israel as God’s sinful yet 

repentant Son. 

IV. Significance of Mark 1:13 for the Subsequent Narrative 

 In Mark 1:4-5 the people of Israel, while confessing their “sins” (α� µαρτι'ας), are 

baptized with John’s baptism of repentance for the “forgiveness of sins” (α»φεσιν 

α� µαρτιω̂ν). In 2:5 Jesus declares God’s forgiveness to a paralytic son of Israel, “Child, 

your sins are forgiven (α� φι'ενται' σου αι� α� µαρτι'αι).” After some of the scribes ask 

themselves, “Who can forgive sins (α� φιε'ναι α� µαρτι'ας) but God alone?” in 2:7, Jesus 
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pronounces that as the Son of Man he has God’s heavenly authority “to forgive sins 

(α� φιε'ναι α� µαρτι'ας) on earth” in 2:9. Jesus as God’s beloved and favored Son, 

empowered with God’s Spirit, has God’s authority to forgive sins on earth because he 

was able to withstand his testing by Satan, the source of sinfulness, when God’s angels 

ministered to him in the midst of wild animals in 1:13.44 

 When scribes from Jerusalem accuse Jesus of driving out demons by the prince 

of demons, Beelzebul (3:22), he replies, “How can Satan drive out Satan?” (3:23), and 

goes on to point out in 3:26-27 that “if Satan has risen up against himself and is divided, 

he cannot stand but has his end; but no one can enter the house of a strong one 

(ι�σχυρου̂) to plunder his property, unless he first binds the strong one (ι�σχυρὸν), and 

then he will plunder his house.” The audience of Mark knows from 1:7-8 that Jesus is 

the “stronger one” (ι�σχυρο' τερο'ς) to come after John and baptize with the Holy Spirit. As 

the “stronger one,” Jesus has “bound” Satan, the “strong one,” when he withstood with 

the help of God’s angels the testing of Satan in the wilderness that included his being 

with wild animals in 1:13. Rather than driving out demons by the power of Satan, then, 

Jesus drives them out by the power of the Spirit given him as God’s beloved Servant 

and Son (1:11-12).45 

 In 8:11 Pharisees sought from Jesus a sign from heaven, “testing” (πειρα' ζοντες) 

him. In 8:33 Jesus addresses Peter as “Satan” because his attempt to prevent Jesus 

from going the way of suffering and death amounts to a diabolical “testing” of Jesus. In 

10:2 Pharisees ask Jesus if it is lawful for a husband to divorce his wife, “testing” 

(πειρα' ζοντες) him. And in 12:15 Jesus asks the Pharisees and Herodians who question 

him on paying the tax to Caesar, “Why are you testing (πειρα' ζετε) me?” As Jesus 

prevailed over his being “tested” (πειραζο'µενος) by Satan in the wilderness, which 

included his being with wild animals, but ministered to by God’s angels in 1:13, he is 

able to prevail over these subsequent “testings.” 
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 In 1:24 a man with an unclean spirit knows that Jesus is “the Holy One of God.” 

In 3:11 whenever unclean spirits saw Jesus they would fall down before him and cry 

out, “You are the Son of God!” And in 5:7 a man with an unclean spirit cried out in a 

loud voice, “What have you to do with me, Jesus, Son of the Most High God?” These 

unclean spirits know the more profound identity of Jesus as God’s beloved and favored 

Son empowered with the Spirit (1:10-11) to expel them from Israel, God’s Son, because 

Jesus overcame his testing by Satan, leader of the unclean spirits, in the wilderness 

that included his being with wild animals but ministered to by God’s angels in 1:13.46 

V. Conclusion 

 That Jesus was with wild animals in Mark 1:13 does not mean that he is the new 

Adam who has restored a paradisal co-existence with the wild animals. Rather, Jesus’ 

being with wild animals is part of his being tested by Satan and thus trained in the 

wilderness as God’s Son, just as Israel as God’s Son was tested and trained in the 

wilderness during the Exodus event. That Jesus was with wild animals but the angels 

ministered to him confirms and reinforces for the audience that Jesus is indeed the 

beloved and favored Son and Servant of God empowered with God’s Spirit (1:10-11) to 

“baptize” with the Holy Spirit (1:8) the sinful and repentant Son of God, Israel (1:4-5). 

 Jesus as God’s Son “baptizes” with the Holy Spirit (1:8) Israel as God’s Son by 

healing them and forgiving their sins (2:1-12), by expelling Satanic demons and unclean 

spirits from them as the “stronger one” who has bound Satan (3:22-30), and by 

prevailing over all subsequent Satanic “testings” from those who misunderstand and 

oppose his way of suffering, death and resurrection, by which he actualizes the salvific 

“Way of the Lord” (1:3) not only for Israel but for all peoples. Jesus is able to prevail 

over all subsequent Satanic “testings” because with the aid of God’s angels he 

persevered and prevailed over his testing by Satan in the wilderness that included his 

being with wild animals.  
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